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Abstract

The estimative faculty is one of the concepts that has been addressed as evidence of partial
meanings in Islamic philosophy. This faculty is functionally comparable to the limbic system
in neuroscience, although the limbic system is functionally distinct from the estimative faculty.
The limbic system plays an important role in the neural mechanisms related to emotions and
memory. In Islamic philosophy, the estimative faculty is also responsible for the perception of
emotions such as fear and love. Therefore, although there is a different name for the perception
of meanings in neuroscience and Islamic philosophy, its definition is common. Of course, the
commonality is not limited to the definition, and the functions of the estimative faculty in phi-
losophy are also confirmed by neuroscience. According to Islamic philosophy, especially the
philosophy of Mulla Sadra, neuroscience data about the limbic system is acceptable, but Mulla
Sadra specifies that perception occurs after these stages. Based on this question that is raised in
this research, according to the findings of neuroscience, can | use the theories of Islamic phi-
losophy regarding the perceptions of the estimative faculty. Therefore, in this article, an at-
tempt is made to compare and examine the strength of Islamic philosophy's theories about the
estimative faculty with the findings of neuroscience using a descriptive analytical method.

1. Introduction

Extended Abstract

According to Islamic philosophers, the per-
ception of minor meanings, such as a mother's
love for her child, is shaped by the estimative
faculty. The perception of these same meanings
has also been discussed in neuroscience. Ac-
cording to neuroscience findings, the perception
of these meanings occurs in the limbic system of
the brain.

Therefore, due to the functional similarity be-
tween the estimative faculty in Islamic philoso-
phy and the limbic system in neuroscience, this
article attempts to examine the similarities and
differences between the estimative faculty and
the limbic system. Because the discussion of
perception is common in philosophy and neuro-
science, the findings of these two sciences can
lead to a deepening of the discussion of percep-
tion in both fields.

Human cognition and consciousness, as a com-
plex phenomenon, have always been the focus
of the attention of thinkers and philosophers. If
this knowledge and consciousness is in the form
of sensory images, it is formed by the external
senses that receive information from the sur-
rounding world, and if it is in the form of intan-
gible meanings, it is perceived by the estimative
faculty.

Therefore, the question raised in this research
is: Given the findings of neuroscience, can we
still use the theories of Islamic philosophers re-
garding the function of the estimative faculty?
Of course, since the estimative faculty percep-
tions are not limited to the material dimension,
the question also arises as to whether the theo-
ries of Islamic philosophers, especially Mulla
Sadra's theories, are still valid as evidence for
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the abstract nature of the estimative faculty per-
ceptions, given the findings of neuroscience.
Although Mulla Sadra denied the existential in-
dependence of the estimative faculty and con-
sidered the estimative faculty to be a level of
intellect and referred to it as the home intellect.
However, in Sadr's philosophical system, the
truth and reality of the the estimative faculty as
one of the psychic perceptions has never been
denied, and only this power has a non-
independent place and identity in this philosoph-
ical system, while the powers of sense, imagina-
tion, and reason have found an independent
place and identity. Therefore, what is important
in this article is the function of this power, and
its independence or lack of independence has no
bearing on this discussion.

Therefore, in this article, the natural founda-
tions of the estimative faculty are examined
from the perspective of Islamic philosophers and
experimental scientists in order to measure the
strength of Islamic philosophical theories on the
estimative faculty with the findings of neurosci-
ence.

2. Method

The research method in this study is analytical-
comparative and the primary data was collected
by the library method

3. Results

The the estimative faculty is one of the concepts
that has been addressed as evidence of partial
meanings in Islamic philosophy. This faculty is
functionally comparable to the limbic system in
neuroscience, although the limbic system is
functionally distinct from the the estimative fac-
ulty. The limbic system plays an important role
in the neural mechanisms related to emotions
and memory. In Islamic philosophy, the estima-
tive faculty is also responsible for the perception
of emotions such as fear and love. Therefore,
although there is a different name for the percep-

tion of meanings in neuroscience and Islamic
philosophy, its definition is common. Of course,
the commonality is not limited to the definition,
and the functions of the estimative faculty in
philosophy are also confirmed by neuroscience.
In general, the estimative faculty perceptions can
be divided into four categories: perception of
partial meanings, perception of forms, making
incorrect partial judgments, and disrupting the
functioning of some of the soul's faculties. These
perceptions are explained in neuroscience by the
limbic system.

According to Islamic philosophy, especially
the philosophy of Mulla Sadra, neuroscience
data about the limbic system is acceptable, but
Mulla Sadra specifies that perception occurs af-
ter these stages. Mulla Sadra’s point is that per-
ception is not limited to the material aspect of
man. Mulla Sadra believes that the form per-
ceived through the estimative faculty is not that
which is found in cellular communication; ra-
ther, it is a form that is absent from this world
and is ultimately created in the ecstasy of the
soul. Therefore, Sadr al-Mutalahin believes that
the truth of feeling and perception of the soul is
an abstract form of matter, and that the brain and
physical matters play a role in the perception of
partial meanings as numerical causes. Also, the
use of neuroscience-based disorders, such as
brain injuries that lead to the loss of some per-
ceptions, does not imply a material explanation
for this sensation. These errors prove nothing
more than that parts of the brain are involved in
the perception process, but whether this part is
the processing center or the information pathway
is not determined by these errors. Because the
effect does not occur in the absence of the cause,
whether complete or incomplete. Therefore,
brain damage does not prove the completeness
of the brain in perception.
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