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The problem of religious experience is one of the most important explorations in religious stud-
ies. The Uppsala School of Religious Studies is indebted to Nathan Stéderblom's influential
ideas in the field of phenomenology of religion. From Séderblom’s point of view the essence
of religion is religious experience, the essential characteristic of which is the presence of holi-

ness. Although Soderblom believes that God reveals Himself to humanity through His manifes-
tations in the historical course of religions, and in his view, history is equal to God's general
revelation, he considers special revelation to be that of Christianity and considers Christ to be
the culmination of God's manifestation to humanity. Despite this, Soderblom, as the archbishop
of the Church of Sweden, by challenging the exclusivity of the church in the subject of revela-
tion, instead of the ahistorical and fixed concept of revelation from the perspective of the
church, emphasizes the historical and dynamic concept of revelation from a general and uni-
versal perspective. From Soderblom's perspective, there is only one truth that appears in differ-
ent forms in the course of evolution. By analyzing Soderblom's historical and phenomenologi-
cal approach to religious forms, on the one hand, this research has caused the elimination of
stagnation and prejudice in the field of religious truth exclusivity, and on the other hand, by
emphasizing the single truth of existence, it promises the possibility of the unity of religions
and tolerance between mankind.
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considers Christ to be the culmination of God's
manifestation to humanity. Despite this,
Sdderblom, as the archbishop of the Church of
Sweden, by challenging the exclusivity of the
church in the subject of revelation, instead of the
ahistorical and fixed concept of revelation from
the perspective of the church, emphasizes the
historical and dynamic concept of revelation
from a general and universal perspective. From
Soderblom's perspective, there is only one truth
that appears in different forms in the course of
evolution. Using the typological method, he is
trying to explain that Animism, Mana and belief
in God Almighty are three different but parallel
types of religious experience. By analyzing
Soderblom's historical and phenomenological
approach to religious forms, on the one hand,
this research has caused the elimination of stag-
nation and prejudice in the field of religious
truth exclusivity, and on the other hand, by em-
phasizing the single truth of existence, it prom-
ises the possibility of the unity of religions and
tolerance between mankind.

Extended Abstract

The problem of religious experience is one of
the most important explorations in religious
studies. The Uppsala School of Religious Stud-
ies is indebted to Nathan Séderblom's influential
ideas in the field of phenomenology of religion.
He as a spiritual and scholarly figure in the field
of religious studies, focuses heavily on the con-
cept of the Holy. From Soéderblom’s point of
view, the essence of religion is religious experi-
ence, the essential characteristic of which is the
presence of holiness. Although Soderblom be-
lieves that God reveals Himself to humanity
through His manifestations in the historical
course of religions, and in his view, history is
equal to God's general revelation, he considers
special revelation to be that of Christianity and

In the evaluation of Soderblom's view, it can
be said that his approach in theology consists of
three aspects: comparative, historical, and phe-
nomenological. He considers comparative study
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as a tool to strengthen interreligious dialogues,
but an important criticism of Soderblom's com-
parative approach is that he ignores the deep
philosophical and theological and even contro-
versial differences between religions; and this
emphasis on matching and similarity indirectly
leads to religious relativism, so that all religions
are considered as equal ways to reach the truth.

Although Soderblom’s historical approach
provides a basis for global studies of religion, he
has sometimes judged based on his tendencies
towards Christianity in his comparative analysis,
and sometimes he has not considered some reli-
gions in his analysis. Instead of studying history
as a neutral fact, it uses it to strengthen and ful-
fill its ecclesiastical and ideological goals.
Soderblom’s emphasis on Christianity as a tool
to promote world peace is another criticized as-
pect of Soderblom's historical approach. He be-
lieved that the history of Christianity can serve
as a guide for establishing international peace.
But Soderblom's attempt to reconcile the history
of Christianity with pacifist movements some-
times leads to the distortion of history and some
historical events that show the aggressive or mil-
itant aspects of Christianity, such as the church's
role in the Crusades or other religious conflicts,
are completely ignored in his analysis.

Soderblom’s phenomenological approach to
religion emphasizes individual religious experi-
ence as the basic principle and that personal ex-
perience of the Holy the basis of all religious
rituals. However, in criticizing his excessive fo-

cus on individual experience, it can be said that
religions are not formed based on individual ex-
perience alone; as social, cultural and historical
elements also play an important role in the struc-
ture of religions. Therefore, Soderblom ignores
the importance of religious institutions and so-
cial structures by focusing on individual experi-
ence. He sees religion as an experienced and
common phenomenon among humans, while
this approach may ignore the importance of his-
torical developments and specific socio-political
conditions in the formation and evolution of re-
ligions. In addition, Soderblom tries to find a
kind of spiritual unity between different reli-
gions by emphasizing the spiritual commonali-
ties between them, but in this regard he ignores
the important cultural and historical differences
between religions.

The essence of religion is very important in
Soderblom’s theology. He, who examines the
essence of religion with a phenomenological
approach, considers the essence of religion to be
a The Holy, which is actually the manifestation
of divine power. The Holy is objectified in Ma-
na, which is the meeting point of religions. Alt-
hough his view of religion, placing the Holy as
the central focus, empathetic and not reducing it
to external phenomena seems reasonable; How-
ever, his comment in this field is valid only as a
hypothesis, and his perception of the Holy is
intuitive and personal and cannot be easily de-
fined or limited in the field of rational thought.
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